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Transference of Merit

With the supreme merits from printing the sutras,
We transfer all of its limitless suprerior blessings,

We universally wish that all sentient beings drowning in the mire,
Will quickly arrive at the land of the Buddha of limitless light.
To all Buddhas in the ten directions and the three periods of time,
And to all Bodhisattvas and Mahasattvas.
Mahaprajnaparamita! (The great perfection of wisdom)
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To cultivate all virtues,
TJE And to purify one’s mind.

This is the teaching of all Buddhas.
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Raise Offering Lower Offering

gi yuan guo Zl wéi shen kan chang qing gua héng shi a li  yang
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mén xian rén qin xian lidan tai shang
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The fruit of Jeta Grove produces the most flavorful juice ever tasted. Cucumbers, persimmons, pears,

lychee, and longan are our offerings. The amalaka fruit has no match on Earth. The Brahman gods
personally offer them to the one on the lotus platform.

nd moé pu gong yang pu sa mé hé sa
~2 . = ,: N _ <
Mo E M A EF R F T REW

Homage to the Universal Offering Bodhisattvas and Mahasattvas (3 times)
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jlao hai lang lang xuan bo ré zhi xuan yin  wu shi wu weéi zhi shéng xian
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nian nian pu ti gud man wu gén wu |i zhi da shi chén chén jié tud yin
A A X N > i z )y

S ARAERRE K. AR ALIZTKRE. B B B KRB
yuan gui y1 zé zéng chang fu tian i nian zé xiao réng zui gou ji ran

%0 AR Al 3 Kk B W, A S R H & R K. KA
bu dong gan ér sui tong yuan ci c¢i guang zhéng ming xiu féeng shang
B, B miE B, BB A L. F W B £, L
lai féeng weéi qiu chan zhong déng xiu chdéng ci béi dao chang chan fa ci
X A BHRK B R F.o4 o2 A E ¥ OKR K

dang di wu juan ru tan yuan qi  jin bei déng zhu gud ming zhén qi miao
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zhi zhi jin shéng mi wuU yun zhi qu lai sui wi zhué zhi lid zhuan wu yu
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ying chan wu chén jiao bi wu ni wéi chu qi rén wd ai zéng zhi nian
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WU fa wei wU zéng zi ta fan nao zhi qing vyin yuan ji yi wu cha ye
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guo shi nan tao bi jin zé fa zhong qian chéng zhi zhi gé kai jié tud zhi
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mén gur yi yu shéng jiao zhi zhong xi qian yu pu ti hai néi qing Vi
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The compassionate lord pures five eyes, his marvelous appearance radiating awe-inspiring light. With
five vehicles in the ocean of teachings, he proclaims the profound sound of Prajna. The fifty-five saints
attain the fruit of Bodhi with every thought, the masters of the five roots and five powers are resolve
karmic ties in every dust. Taking refuge, we increase our merit fields. Mindfully bowing, we melt our
offenses. Quiet and unmoving, our senses flow. May compassionate light be bestowed upon us as
evidence of our practice and offering. We conduct The Compassionate Place of Enlightenment
Repentance on behalf of the assembly wishing for repentance. We are now starting the fifth scroll. We
universally offer wondrous offerings such as lamps, candles and famed fruits to the Buddhas and sages.
Praising and bowing to the precious names, we touch our foreheads to the floor as a sincere sign of
taking refuge. May all remember the assembly wishing for repentance. From the distant kalpas until this
life, we have been lost in the five aggregates, flowing with the five turbities. Wrapping ourselves with
the five cravings and covering ourselves in the five defilements, our fivegrave offenses have not been
eradicated. Giving rise to thoughts of others, ourselves, attatchment, and hatred, we have not understood
the five Dharmas. Increasing our afflictions and others’, our karmic affinities are no different from each
other’s. The retribution of our karma is truly unavoidable. Today, we, the sincere Dharma assembly,
cleanse our offenses with water from the ocean of Bodhi. May the Buddhas pity us as we bow to great
compassion, their support manifesting as dark smoke.

Arise. The master will start chanting the first line. Then the congregation will chant the second line,
alternating. Bow after completing your line.

f6 shén qging jing si lia i f6 mian you ru man yué hu
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The Buddha’s body is as pure as crystal. The Buddha’s face is like a full moon’s radiance

f6 zai shi jian néng jiu ku f6 Xin wu chu ci b
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The Buddha can rescue beings from suffering, for there is no place without compassion in his heart.

gqi yun ci béi dao chang chan fa yI  XIn gul ming san shi zhu
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We now start The Compassionate Place of Enlightenment Repentance, wholeheartedly bowing to the
Buddhas of the Three Periods of Time.
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nd mé gud qu pi poé sht fo
1% ﬁ"— 1@ %\‘ 1\% i;’é- F {#! Homage to the past Vipasyin Buddha

nda mo shr qi
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g & F FE B Homage to Sikhi Buddha
na moé pi shé fu

é'] fﬂ'— l‘;% /e‘:\ /% '% Homage to Vessabhu Buddha
na moé ju liu sun

é‘l %ﬂl’?‘- éé] %7 :f'? ﬂ% Homage to Krakucchandha Buddha
nd mé ju na han moéu ni

113 ﬁt }JéJ }]]S /é’r\ $ Je 4#' Homage to Konagamana Buddha
nd mo jia sheé

@ jj"’i— 349 % ﬁ% Homage to Kasyapa Buddha
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@ —‘“IE‘- Z}:\ gfﬁ 7]"%; 7/ ﬁr‘ }E ﬁ% Homage to our teacher, Sakyamuni Buddha
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1% ﬁ"— 'J’ $ %\ %17 i1 ’@%’ Homage to Maitreya, the next Buddha
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Homage to the Buddhas and Bodhisattvas at Emperor Liang’s Assembly (3 times)

ci béi dao chang chan fa juan di wu
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Thre Compassionate Place of Enlightenment Repentance
Scroll Five
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Chapter Nine: Resolving Resentments and Hatred
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In today’s Dharma assembly, we, who have common karma, all have resentments and enemies. How do
we know this? If there were not any resentments and enemies, there would not be any evil destinies.
Today, the evil paths not only exist, but are crowded. Therefore, we know that there are endless
resentments and enemies. The sutras say that all sentient beings have minds and anyone with mind can
become a Buddha. However, the sentient beings' mind is delusive. We are attached to the mundane world
and do not seek the way out of it. We create the causes of suffering and hatred and let them grow. That is

why we transmigrate within the three realms and travel through the six destinies. We die and are reborn
7



in another life without a rest. Why? Since beginningless time, sentient beings inherited perverse
knowledge and were cloaked with ignorance. We were immersed in lust, grew three poisonous roots, and
raised four perversions. The three poisonous roots gave rise to the ten afflictions. The view of attachment
to self, gives rise to the five views. The five views grow into sixty two views. Through the body, mouth,
and mind, we committed ten evil deeds. Thhrough the body, we killed, stole, and engaged in sexual
misconduct. Through the mouth, we lied, flattered, spoke nonsense, estranged, and slandered. Through
the mind, we craved, hated and were ignorant. Not only did we commit these ten evil deeds but we also
ask others to do the same. We praise the ten evil deeds and those who practiced the ten evil deeds. Thus
the forty evils grew from the body, mouth, and mind. In addition, our six sense organs craved the six
defilements. Thus, we open the door to eighty-four thousand defilements. One thought can give rise to
sixty-two views. One thought can cause fourty evils. One thought can open the door to eighty-four
thousand defilements. How much more so the number of offenses one can accumulate in one day, in one
month, in one year, in one’s lifetime, and in all the life times through countless kalpas? Because such
offenses are countless and boundless, the resentment and hatred from seeking revenge is inexhaustible.
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Sentient beings are ignorant. Our wisdom is cloaked by ignorance. Our minds are filled with defilement.
We do not realize these problems. We think inversely and do not believe the sutras. We do not follow
the Buddha’s words. We do not seek to resolve resentments and do not hope to be liberated. We fall into
the evil paths like moths flying into flame. We suffer endlessly through the kalpas. When our retribution
ends and we are reborn as human beings, we continue doing evil deeds and do not correct our actions.
Therefore, sages give rise to great compassionate minds for sentient beings with resentments and hatred.
Today, we also resolve to attain Bodhi and walk the Bodhisattva path. The Bodhisattvas and
Mahasattvas accumulate merits and virtues from helping the suffering ones, resolving resentments and
hatred, and bearing suffering for the sake of sentient beings. Today we also want to do the same. We
want to bring forth our diligent and compassionate minds. We resolve to attain the mind of Tathagata.
Relying on the Buddhas’ power, we raise the banners signifying the place of enlightenment and beat the
drums of sweet dew. We pull the bow of wisdom and hold the arrows of determination. We want to
dissolve the resentments and hatred among the sentient beings of the four forms in the six realms
through the three periods, which include our parents, our teachers, our families and relatives. Let the
past resentments go. Let the future resentments never be. We pray to all Buddhas and great Bodhisattvas
to embrace and protect all through their great compassion, resolve, and supernatural power. Starting
today until Bodhi attained, we wish that the countless sentient beings of the three periods will dissolve
their resentments and hatred, and finally end all suffering. Together, on behalf of the sentient beings

from four births, six destinies, three periods, our parents, our teachers, our families and relatives, we,
with utmost sincerity and urgency, bow and take refuge in the world’s most compassionate father.

Arise. Take turns chanting the Buddha names. Bow after each one you recite.
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Again, we take refuge in the Triple Gem of all realms in the ten directions. Through the power of the
Buddhas, the Dharma, and the sages, we pray that all resentments and hatred among those who are and
will be receiving their retribution in the six destinies will be resolved and they will no longer fall into the
evil realms for these resentments and hatred. They will never have evil minds against each other and
never try to harm each other. They will not differentiate between enemies and friends in generosity and
they will no longer commit any offenses. We pray that all resentments will be dissolved, that all will live
in harmony like water and milk, enjoy the joy of the Bodhisattva’s first stage, have an infinite and happy
life, be reborn in any heaven or pureland at will, clothing or food will appear as needed, no sounds of
fighting be heard, the four limbs not hurt by constant changes, the five senses uninfluenced by delusions,
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all will diligently cultivate virtuous conducts and eliminate all evil deeds, resolve to attain a Mahayana
mind, practice the Bodhisattva way, accomplish the four immeasurable minds and the six paramitas,
transcend the cycle of birth and death, and attain enlightenment.

In today’s Dharma assembly, we, who have common karma, should ask ourselves: what are the causes
of resentment and suffering? Eyes crave form, ears crave sound, nose crave smell, the tongue crave
tastes, the body craves soft and smooth sensations. We are constantly attached to the objects perceived
by the five sense organs. This is why we cannot liberate ourselves kalpa after kalpa. Next, our families
and friends are whom we have resentments with in the three periods. All resentments arise from intimate
relationships. If there is no intimacy, there is no resentment. Leaving intimacy means leaving resentment.
Why? If people live in different places far away, they will never resent each other. All resentments are
due to intimacy. Due to the three poisonous roots, we create afflictions when we interact with each other.
Afflictions cause hatred. That is why there are always complaints about one another among relatives.
Parents complain about their children, children complain about their parents, and siblings complain
about each other. The more complaints we have, the more resentful we become. Due to these
resentments, when there is a minor disagreement, we become furious and hateful. If we have a fortune,
our relatives will compete for it. If we are poor, we do not have to worry about people trying to take the
fortune. When we first receive something, we think it is too little. The more we get, the greedier we
become. When getting everything we want, we never think about the kindness of the giver. When we do
not get what we want, we become resentful. Then, we have evil thoughts. It is through such behavior
that we make countless enemies and create troubles for ourself life after life. Based on this, our enemies
in the past, present, and future lives are not strangers, but our families and friends. Therefore, we should
know by now that the families and friends are just manifestations of resentful affinities. Consequently,
we should repent our faults and bow faithfully. Today, on behalf of all who we resented or resented us
since being conscious until today, including those who were our parents and are presently in realms of
hells, animals, hungry ghosts, asuras, humans, celestial beings, and immortals, no matter who was right
or wrong or the severity of the resentment and hatred, with compassionate mind and no differentiating
thoughts of enemies or friends, we resolve to attain the same mind as the Buddhas’, make the same vow
as the Buddhas’, and take the refuge in the world’s most compassionate father.

Arise. Take turns chanting the Buddha names. Bow after each one you recite.
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Again, we take refuge in the Triple Gem of all realms in ten directions. We pray that, through the power
of the Buddhas, the Dharma, and the Bodhisattvas, all our past parents, families, and relatives in the six
realms, come to this Dharma assembly. Together, we repent our past offenses and hope to resolve all
resentments and hatred. If there is anyone who cannot come due to the limitation of their present form,
we pray that the power of the Triple Gem can bring their spirits here. We pray that all will accept the
repentance from each other with compassion and dissolve all resentments between each other. Each one
in the Dharma assembly should recite loudly and in their mind that, since the beginningless time we had
consciousness, we have had close affinity with our parents, aunts, uncles, families and relatives through
many kalpas. We have committed ten evil deeds due to the three poisonous roots. We neither remember,
believe, nor try to correct our behaviors. We caused the resentments and hatred among parents and

relatives and enemies in six realms due to our ignorance. Such karmic offenses we have committed are
countless and boundless. Today we repent and hope to eradicate such offenses. We have also committed

He
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various karmic offenses due to the three poisonous roots of hatred, craving, and ignorance since the
beginningless time. These offenses are also countless and boundless. We feel ashamed and repent and
we beg for forgiveness.

Next, since beginningless time, we created resentment and hatred for the sake of land, houses, and
money. We harmed and murdered relatives. Such killings are indescribable. Today, we feel deeply
ashamed and wish to confess and repent our offenses. We pray that our parents, families, and relatives
compassionately accept our repentance, forgive us and will no longer have hatred toward us. Our other
offenses include stealing, sexual misconduct, lying, five grave offenses, and ten evil deeds. We have
been full of delusive thinking, deeply attached to sense objects, and committing all kinds of offenses.
These crimes and offenses are countless and boundless. Our offenses, which result in suffering, are due
to the conflicts and resentments with our parents, siblings, or aunts and uncles in past lives. Only the
Buddhas and Bodhisattvas in the ten directions have seen and know how much resentment and hatred
we have accumulated with our families and relatives and how many offenses and enemies we have
created through the kalpas, and how much resentment we will receive in the future. Today, we are
deeply ashamed and in tears. We resolve to correct past wrongs, do good deeds in the future, and never
make the same mistakes. We resolve to treat our parents, families and relatives with a tender mind, a
reconciliatory mind, a sympathetic mind, a joyful mind, a protective mind, and the mind of the Buddhas.
Today, we repent and make offerings with no differentiation between enemies and friends. We also hope
that the enemies of our parents, families and relatives in the six realms will generously forgive them all
and all resentments and hatred will end at this moment. Starting now until we attain Bodhi, we hope to
never be born in the three evil realms again or suffer in the four evil destinies. We hope all relationships
will be as harmonious as water and milk, as unobstructed as empty space, and we will always be part of
the compassionate Dharma family. We hope that each of us will study and practice immeasurable
wisdom and accomplish all merits and virtues. We will practice the Bodhisattva way vigorously and
diligently without breaks or stop of exhaustion. We resolve to attain the same mind as Buddhas’ and
make the same vows as that of the Buddhas. We hope to attain the three deeds, the five-part Dharma
body of the Buddha, and finally achieve the ultimate supreme enlightenment.

In today’s Dharma assembly, we, who have common karma, after having dissolved the resentments for
our parents, we should resolve the resentments for our teachers and elders. After the Buddha entered
Nirvana, we are still going through the changes and passing of the three forms and have not yet be able
to achieve the ultimate state of non-arising. The Tathagata taught the truth of suffering so all sentient
beings could obtain realization through it. If the meritorious beings are still reluctant, then think about
how the common and ignorant ones are. When we are still mixing good and evil deeds and cannot
understand the difference, how can we prevent ourselves from creating the three types of karmic
offenses? Upon hearing this, we should be grateful to our teachers and elders and feel remorseful. We
should not be suspicious and have devious thoughts. The sutras say that a person who left home for
monastic life is not yet liberated. One should not say that one has no evil offenses because one has
joined the monastery and one should not say that lay people do no good deeds. As mentioned in the
sutras, the Buddha told the assembly that they should think about the benefactions of our teachers and
elders. Although our parents provided us with upbringing and guidance, they cannot help their children
to leave three evil destinies. It was through the compassion of the teachers and the elders teaching and
guiding us since we were young and innocent that we later left home to join the monastery and took the
monastic precepts. They planted the seeds of Arhat that will bear the fruit of becoming an Arhat, who
can transcend the suffering of deaths and rebirths and enjoy the bliss of Nirvana. Thus we owe to our
teachers and the elders for leaving the home life that we can never repay enough. If we can follow the
Bodhi path throughout our life, we benefit ourselves and we are returning the favor of our teachers. The
Buddha said that no best friends can benefit us more than our teachers.
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In today’s Dharma assembly, we, who have common karma, were told that, as said by the Buddha, our
masters and elders had such beneficial virtues but we did not appreciate them. Although our masters and
elders frequently taught us, we didn’t listen and follow. We even scolded and slandered. We stirred up
turbulence to make the Dharma decline. How can we escape three evil destinies with such offenses? No
one can take our place during retribution. When life ends and joy is gone, suffering comes. Our feelings
are miserable and minds are dull. Our six consciousnesses are not wise and our five sense organs
deteriorate. When we want to walk, we cannot move our feet. When we want to sit, we cannot sit up
straight. When we want to listen to the Dharma, our ears cannot hear. When we want to see a wonderful
scene, our eyes cannot see. Now we think and repent today. This opportunity may not come again. There
are hells with many sufferings. If there is miserable retribution, it is the punishment of one's own actions.
The sutra says, “Ignorant and arrogant people do not believe in disaster. They defame, attack, hate, and
envy the masters and elders. They are demonic and the seeds of the hell. They tangle knots of
resentment and will have endless retributions.” There was a Bhiksu named Flower Light who preached
the Dharma well. He had a disciple who was arrogant. “My master is empty of wisdom,” said the
disciple, “He can only praise the emptiness. | wish to never see him again in my future lives.” Then the
disciple talked about the Dharma as non-Dharma, while non-Dharma as the Dharma. Although he kept

the precepts and did not break, he distorted the truth. After he died, he fell to Avici Hell like a flying
arrow. He suffered greatly in the hell for eight trillion kalpas.
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In today’s Dharma assembly, we, who have common karma, were told from the sutras how people can
not be terrified that after slandering of the monk, he fell to the uninterrupted hell and suffered for eight
billion kalpas. What about a monk who made the evil deeds after he was admitted in a monastery? His
karmic offenses are countless. He is no different from the previous disciple. Why? The monastic masters
often taught him but he did not follow the instruction to practice. He frequently did things against the
masters’ wills. Thus, the masters were angry at the disciple while the disciple hated the masters. There
were immeasurable happiness and anger from three lives. Those karmic offenses are countless. The
sutras said, when a mind of anger arises, it causes countless resentment and enemies. This animosity is
not only in our families and friends but the hatred between the masters and the disciples are much more.

Again, we are in the same room as the venerable teachers. We did not believe that ordaining the way to
avoid close affinities. We did not know that the forbearance is the practice of peace. We did not know that
equality is the Bodhi way. We did not know that leaving delusions is the transcending-world mind.
Masters and disciples live under the same roof. They have resentments and conflict frequently. This is why
we could not get along with each other for generations. Monks in the same monastery or under the same
master, after seeing that one has progressed, hold grudges towards that person. They do not think that he
studied day and night; he has merits while they do not have good roots. Their faulted mind discriminates
high and low, leading to more quarrels and less peace. Unable to live through thick and thin, they increase
their hated. They talk only about the other’s faults. They slander each other with the three poisons. They
do not have loyalty and respect. They do not think that they have broken the Buddha’s precepts. They even
scold aloud with dirty words. They do not accept the masters’ and elders’ teachings. People sitting in the
same room hold grudges with each other. The grudges stir up more troubles. There are many resentment
and enemies in the evil paths. Those enemies are all of our masters and disciples. Those who sit in the
same room give rise to a mind of hatred cause many resentment and enemies. Thus, the sutras say, “A
small grudge in this life becomes a great resentment in the next, let alone offenses created over a lifetime.”

In today’s Dharma assembly, we, who have common karma, do not know where we tangled the knots of
resentment with our masters and colleagues in the past. Thus, the resentments and our enemies are
countless and formless. They do not go away for years and kalpas. When we suffer, the pain is
unbearable. Therefore, great Bodhisattvas forsake the mind and thoughts of resentment and affection.
They protect and accept everyone equally with benevolent compassion. Today, together, we already
resolved to attain the Bodhi mind and vow. We should learn the Bodhisattva way of the four
immeasurable minds, six paramitas, four great vows, and four methods. As the actions by Buddhas and
Bodhisattvas, today we also should do the same. We should treat the loved and hated ones equally. We
should be tolerant. From today until we attain Bodhi, we resolve to save and protect all sentient beings.
We resolve to transform sentient beings to the supreme One Vehicle. Together, we bow with utmost
sincerity. We know that since we had consciousness, we have made resentful enemies with the masters
and colleagues. They are everywhere in ten directions, including sentient beings of four births and six
destinies, enemies or not, minor or serious, and our families and friends. We, along with the sentient
beings in six destinies who have resentful enemies now and future, repent and beg today for eradication.
For sentient beings in six destinies with resentful enemies, today we treat them with benevolent
compassion and do not have thoughts of hatred and affection. We together repent and beg for sentient
beings of three periods. We are willing to give alms. We do not have grudging and evil minds against
each other. We pray that sentient beings in six destinies can give alms and be happy, can untangle the
knots and forget the hatred. We are respectful and mindful of gratitude. We resolve to attain Buddhas’
minds and vows. We, with the most sincerity, take refuge in the world’s most compassionate father.
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Arise. Take turns chanting the Buddha names. Bow after each one you recite.
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Again, we take refuge in the Triple Gem of all realms in ten directions. We rely on the Buddhas’,
Dharma’s, Bodhisattvas’ and sages' power so countless resentful sentient beings in all Dharma realms
can repent, resolve and untangle the knots of resentments. We hope that there is no differentiation in
generosity between enemies and friends. We hope all live together in perfect harmony like water and
milk. We resolve to make all relationships as joyful as the Bodhisattvas in the first stage. We resolve to
treat everything without hindrance like a vast sky. From today until we attain Bodhi, we resolve to be
Dharma relatives forever and will not second thoughts. We resolve to be the Bodhisattvas' and
compassionate ones' relatives. Today we sincerely bow, repent, resolve, and untangle the knots of
resentment to make meritorious virtues and affinities. We pray that all hindrances from our masters and
colleagues, families and friends with resentful enemies, sentient beings with unresolved resentments of
the four births, six destinies, three periods, the sentient beings in heaven, sage, asura, hell, hungry ghosts,
animal, and human realm, as well as our families and friends today, enemies or not, from today until
attaining Bodhi, can be eradicated. We hope all resentful enemies are disengaged. The accumulated bad
habits and afflictions are alleviated forever. We resolve to never fall in four bad destinies and always
live comfortably. We resolve to have our thoughts filled with the Dharma and minds to be free. We
resolve to fulfill the six paramitas with dignity. We resolve to practice the ten stages and vows
completely. We resolve to unobstructedly attain Buddha’s ten transcendental powers and
Annutarasamyaksambodhi.

In today’s Dharma assembly, we, who have common karma, know that everything previously mentioned
are just general descriptions. In order to resolve and untangle the knots of resentments of three lifetimes,
we must purify and see our own minds. We wonder why sentient beings are still not liberated yet. This
is because we have not been ordained by the Buddhas or heard the Buddhas’ preachings. This is a result
of our deep karmic offenses and stubborn resentful knots. We were not able to see the Buddhas and
Bodhisattvas in previous and current lives. We were afraid that the twelve divisions of the Buddha’s
canon would not touch our minds. It is difficult to avoid the resentful enemies in the evil paths. We have
lost our forms and lives sinking in the sea of defilements. We have transmigrated in three evil realms
and were uncertain when we would regain a human form. When we think about it, we feel deeply sad
and painful. Altogether, after we already have lived a simple life, left families and friends, gave up
worldly glory, do not have other relations, and yet we have not found the peace racing against time? If
we are not strong, forbearing, and tolerant, one day when we are suddenly very sick in bed, the shadows
of the intermediate state will be shown. Jailers from the hells will come. Our bodies will feel as if they
are being cut by wind knives and our minds will be terrified. Our families and friends will cry but we
will not know why they are crying. At that time, how could we get one moment of compassion in
today’s repentance? There are countless sentient beings in three evil paths. Today we are diligent and
racing against time. If we act freely, we progress slowly. If we endure hardship, we can progress faster.
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Therefore, as said in the sutras, because compassion is a place to find Buddha, we shall endure the
hardship. Because taking action is a place to find Buddha, we shall act. Thousands of compassionate
dignity does not come out of laziness. To cross a great sea cannot be accomplished without a boat. We
have minds that want to be happy but we do not take actions toward obtaining such happiness. If our
minds and actions are not in harmony then we cannot see the results. It is like a starving person who has
hundreds of tastes in mind but cannot satisfy his hunger. Therefore, if we seek the wonderful reward,
minds and actions must work altogether. Today, we strengthen our progressive minds, feel ashamed,
repent for our karmic offenses, and untangle the resentful knots. We resolve to break and leave the
endless ignorant dark side. We hope everyone will be liberated and will have no regrets. Together, we,
with utmost sincerity and urgency, bow and take refuge in the world’s most compassionate father.

Arise. Take turns chanting the Buddha names. Bow after each one you recite.

na mé mi Ié nd mo shi jia moéu ni fo
rituz’%—%%ﬁ% Mo B 2 £ R
na mo ding y| fo na moé shi yuan fo
EA QN N B & 6 B th
na mo bao zhong fé na mé zhong wang fo
& F R EA I S
nd mo you bu fo na moéo an yin fé
na moé fa cha bié fé na moé shang zin fo
Mok £ 5 B TS R (¢
na mé ji gao dé fo na mé shang shi zi yin fo
@%#&%4’,‘%% M o& Lk BT F
na mo le xi na mo léng ming fo
@@ﬁﬁé)ﬁkﬁ% Mo& G W b
na mo hua shan fo na mo long xi o
# & F L M o& e &
nd moé xiang zi zai wang fo nd mé da ming fé
g2 & 8 & £ B EI R N A
na moé tian i fo nd mé dé man fé
@ﬁ%iiyﬁ% EA N
na mo long shou na moé shan heng yi fo
riw@\-jé'é% Mo E T E
na moé yin zhuang yan na mé zhi shéng fo
rija%;z‘i/ﬁ% EA R A S
na moé wu liang yué fo na mo shi yu fo
W o& a2 2 A ¥ & F &

28



nd mé ri ming fé

M o#& B B

nd moé yao wang pu sa nd moé yao shang pu sa
FINE N S N N M o& L X g
na moé wu bian shén pu sa nda mo guan shi yin pu sa

you fu gur yir ru shi shi fang jin xu kong ji¢ yi Qi€ san bao zhong déng
X BEHFERKo AT FToEERE ZE R — = F. & F
j _ji zui zhang shén yu da di wu ming fu bi chang yé bu xiao chang sui
MERE B, RAKRR £ 9 Bk & BRI B, 7 K
san du zao yuan dUI yin zhi shi mi lun san you ybong wu chu qi jin ri vyi
= F. i 8L AR B G = A, K & H B 4B A
zha fé6 pu sa da ci bé | shi méng jué wu Xin shéng can kui zhi chéng
wHhERE REAE o £ BB £ WM. £ =
giu ai fa IU chan hui yuan zho f6 pu sa ci béi shé shou yi da zhi hui

KR BHE R B B ABHERBZER 2. AXHFE

li bu ké st yi i wualiang zi zai li xiang fu si mé li  mié zhu fan nao
Noe N T i N 2 & A AN T KW BE Ao W H B I
li ji&¢ zht yuan jié i du tud zhong shéng i an yin zhong shéng i jié
N M # B & AR K £ N ®IE R £ H. %
tuo di yu i ji_du é gqui i jiu ba ChU shéng li  she hua a xiu luo i
R K T B E AR N MK E £ . B/ THRE T,
sheé shou rén dao i jin zhd tian zhd xian I6u li  wud liang wua bian gong dé i
X AN BHRA MR &2 T £ F 2
wu liang wu jin zhi hui i ling si shéng liu dao yi qgié zhdong yuan tong dao

ﬁ%@%%’%ﬁoé\wi/\ko ‘k]]f‘fé ?‘\%‘o]—é‘léq

TN

dao chang shou zhong déng jin ri chan hui yi qi€ shé shi wuU yuan gin xiang

B . x K FAHAH M MBE — e £ 2R A

sud ji¢ yuan yé tong dé jié tuo yéng li ba nan wu si qu ki chang zhi
713 é* B K. B AR, K BN\, WS F A
zha wén fa wu dao fa pu ti xin xing cha shi y¢é si déng liu du shén

?‘Mﬁ% oA BE, #ERS A B #E 9 F 5K K
Xin xio xi yi qié& héng yuan déng jié shi di ru jin gang xXin ju chéng zhéng

S EH, — AT B. F M T . A2 Al SR R IE
29



jué jin ri dao chang téng yé da zhong fu yuan dui xiang xun jié yoéu san
o B E H.RAEX R RBEHEH B F.Fd =
yé zhuang yan xing rén ying zht kU bao xiang yu ji zhi shi zhong ku zhi bén
¥ HE R T AR FER M EBREBRE FE FTZ A
yi ying yong méng cud ér mié zhi mié ki zhi yao wéi you chan hui gu jing
R B R, HmRZ RETZL R EA KRB BE
chéng tan shi ér jian ér yi bu zud zui ér néng chan hui da zhong jin ri
. R — I A4F o = &2 KR B K B 4 H
jang yu chan hui dang jié qgi xin zhéng su qi rong néi huai can kui Dbéi
R OB B w KA. B oEA KN R WM. A
chang yu wai qi ér zhdng xin zé wu zui bu mie hé zhé ér zhdong xin i
W At She A2 = AE S, Al & R R T H = A L, —
can ér kui can zhé can tian kui zhé kui rén can zhé zi néng chan hui mie
M — M. MF H M K. M H WA M B R R B R
zha yuan dui  kui zhé néng jao ta rén jié zhu jié fu can zhé néng zud zhong
# R B M E R A B S M E R M R
shan kui zh& néng jian sui xi can zhé& néi zi xiu chi kui zhé fa Iu xiéng rén
EoMAE R ARE WA NDERMMHFEE ™ Ao
yi shi ér fa néng ling xing réen dé wua ai le xiang yu jin ri gi da can Kkui
AR Z ik, A6 A AT AF&dEs A8 45 H. L K H R
zud da chan hui zhi Xin giu ai si shéng liu dao hé yi gu ér jing yan i
ERX BB ECRKRE W & SHE MUK T & T —
qié zhong shéng jié shi gin yuan huo jing wéi fu mu hud jing wéi shi zhang
W A FRAR G RE AHEXLH RN AT K
nai zhi jing wéi xiong di zi méi y|' qle jie ran liang yéu dud wu ming wang
T EE R L Bk — W H A, R oW E & @,
bu fu xiang zht ji bu xiang zhi duo gi chu ndo yi chu nao gu yuan dui

I8 A Fe, BE N AB 4o, B oA A M. WA AR OIS 7% H

wu qiong da zhong an ri jue wu ci y| zhi chéng kén cé ku qgié yong xin

9{’&‘ gg o k 7%% 7 Ho /EL ]ﬁllt o é)& '%:% 'T/E!'Jo jé:‘kﬂ ﬁ]
bi ling vyi nlan gan shi fang fo yl bai duan chu wu liang yuan dui déng yi
LA =& BT h e —H B R A E R F -

tong gieé wu t| tou di  chéng fu gur yr shi jian da CI béi fu
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Again, we take refuge in the Triple Gem of all realms in ten directions. Our accumulated karmic
offenses are as great as the ground. We are cloaked by ignorance, unawakened in the long night. We
made resentful enemies due to the three poisons, causing us to transmigrate in the three kinds of
existence and never escape. Today, relying on the Buddhas’ and Bodhisattvas’ great kindness and
compassionate power, we feel ashamed and sincerely repent. We pray to the Buddhas and Boddhisattvas
to embrace and protect all sentient beings. We ask all with resentment of four forms and six paths to
come to this assembly and accept our repentance. We ask them to come through the Buddhas' and
Boddhisattvas' power of great wisdom, inconceivability, immeasurable power of no afflictions, power to
conquer the four demons, power to eradicate afflictions, power to untangle resentful knots, power to
liberate sentient beings, power to console sentient beings, power to save people in the hells, power to
help hungry ghosts, power to save animals, power to convert asuras, power to influence human beings,
power to overcome the divine beings’ imperfection, power of immeasurable meritorious virtue, and
power of immeasurable wisdom. We hope there is no differentiation in generosity between enemies and
friends. We hope all resentments will be dissolved. We resolve to leave the eight difficulties and four
evil realms forever. We hope to see and hear the Buddhas and realize the supreme truth. We resolve to
attain Bodhi and do transcending-world deeds. We resolve to practice the four equal minds and six
paramitas. We resolve that all our actions and vows are the same as those made by Bodhisattvas in tenth
stage. We resolve to cultivate the Bodhi mind and attain the supreme enlightenment.

In today’s Dharma assembly, we, who have common karma, know that the resentments are caused by
the three karmic deeds and that offenders suffer retributions. We all know that this is the root of our
suffering. We should vigorously work to eradicate it. The only way to eradicate suffering is through
repentance. The sutras praised two types of strong people in our world. Those who do not commit
karmic offenses and those who recognizes his mistakes and repent for them. Today, we repent and hope
to cleanse our minds and solemnize our appearance. We feel ashamed inside and sad outside. If we can
keep these two minds then there is no offense that cannot be eliminated. What are the two minds? The
first is a mind of shame. The second is a mind of regret. Those who are ashamed can offer repentance to
heaven while those who are regretful can offer repentance to people. Those who are ashamed can repent
to eradicate various resentments while those who are regretful can help others untangle their knots.
Those who are ashamed can do many good deeds while those who are regretful can rejoice in others’
virtues. Those who are ashamed are humble while those who are regretful are remorseful to public.
Therefore, having these two minds help practitioners be peaceful. Today, during this great repentance,
we are shameful and regretful. We sincerely beg the sentient beings in four births and six destinies for
forgiveness. Why? The sutras say, “All sentient beings are related.” They can be our parents, teachers,
elders, brothers, or sisters. Before, we were in the net of ignorance and did not know about this and often
had afflictions. Afflictions cause countless resentful enemies. We now understand and our minds are
very sincere. Our one thought can move the Buddhas in ten directions; our one sincere prostration can
eradicate countless enemies. Together, we, with utmost sincerity and urgency, bow to take refuge in the
world’s most compassionate father.

Arise. Take turns chanting the Buddha names. Bow after each one you recite.

na mé mi Ié na mo shi jia mobu ni

@%’?—%%ﬁﬁ% FA #%:@?rﬂﬁ%
na moé ding yi fo na moé wu liang xing fo
Mo g ' W o s 7
nda mo ming zhao fo na mo bao xiang fo
Mo B B mo& F oM
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nd moé duan yi fé na mo shan ming fo
@%%fr%{f EA I 2 Hﬂﬁ%
na mo xa bu fo na mo Jue wu

¥ 7F JA A M oa R g ﬁl%
na mo hua xiang fo na moé shan zhu wang fo
# & 48 Mmo& L & X
na mo da wéi dé fo na mo bian jian fo
EA N N W W&t L
na moé wu liang ming fo na moé bao tian fo
EA N D A ¥ o& 5 R
nd moé zhu vyi fo nd mé man vyi fé
M o& AE & EA NS S
nd moé shang zan fo nd mé wu you fo
r%e%:-,l:é%% EA R G
nda moé wu gou na mé fan tian fo
@a@e@%% EA R ol O
na moé hua ming fo6 na mé shén cha bié fo
do& E 9 W& F £ 5

na méo fa ming fé na mo fo
B & & B b & & L
nd moé dé jing fo

Ak

na mé wén shu shi i pu sa na mé pu xian pu sa
#o& U B OF E R EEECEE
nd moé wu bian shén pu sa na mo guan shi yin pu sa

you fu gur vyi ra shi shi fang jin xu kong jié yl Qi€ san bao yang yuan
X R 2+ FoFR X Fo— = H. M7 K
san bao tong jia shé shou Iling zhong déng sud chan chd mié sud hui ging jing
ZF. R B R A R OF O R OB OR. AT B F F
you yuan jin ri tong chan hui zhé cong jin ri qu nai zhi pu ti yi qie
X B4 H R BREBHE K4S L TEER —W
yuan dui jié dé jié tud yi qié zhong ku bi jing xiao mié jié xi fan nado

B H R RMBR, — W R F.E T M R B F AN
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yong dé qing jing chang ci si qu zi zai shou shéng qin shi zhtG f6 mian
K FHF F. K WA AE X 4. FH h B
féeng zun ji liu du si déng wu bu béi xing ju si bian cai dé fé shi i
A H R NAY FERHAT B W R F FHT A
xiang hao yan shén shén tong wu ai ru jin gang xin chéng déng zhéng jué
oA R F. A @ &8 N2 Al L, R F O OE R
Again, we take refuge in the Triple Gem of all realms in ten directions. We pray for the Triple Gem’
embrace and protection. We pray so that what we repented can be eradicated and what we regretted can
be purified. We pray for all people who repented today, from now until attaining Bodhi, can have all
resentful enemies liberated, can have all sufferings alleviated, and can cleanse all accumulated bad
habits and afflictions. We resolve to stay away from four evil destinies and to have rebirths only at our
will. We resolve to serve the Buddhas and hope to receive their endorsement. We resolve to practice the
six paramitas and four equal minds. We hope to have the four abilities of unhindered understanding and
expression. We hope to have the ten powers of Buddha. We hope to have the solemn and glorious body

and supreme supernatural powers without afflictions. We resolve to attain the diamond mind and
achieve the supreme enlightenment.

ci bé dao chang chan fa juan di wu
AREHE B B & X % &
The Compassionate Place of Enlightenment Repentance
Scroll Five

= # @ % B = Seven Buddha’s Eradicating Sins Mantra

i p6 li p6 di qit hé gt he di  tud lu6 ni di  ni he la di pi
A AR E R, KT KFT A E R FR TR R, B
i ni di mdé hé qié di zhén ling gian di sha pd hé

AR o B F e Fo B B 3L Fo I B Fo (ZiR) (3times)

#F Praise
si shéng wang fan lit dao hui xuan jié yoéu yuan dui an xiang chuan
WA £ B, @8 mx.F R OE HM M %,
yuan zhang f6 ai lian ji@¢ shi yuan gian wan hé zbng you ran

= 52 b fox X = >
Bk R OB, R OE K. % 2 g & A
The four forms of birth turn back, the six paths return because enemies pass on in the darkness. May the
Buddhas pity us as we untangle our knots of resentment. All ravines are made gradually.

nd moé nan shéng di pu sa mé hé sa
. )2 . e = >4 — 1
Mo OB R E R E AR G

Homage to the Bodhisattvas and Mahasattvas in the Unconquerable Stage (3 times)
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B, mmE E M, —— 7 AEFE T T KA MK

34



His wondrous body is majestic, resembling the shining sun. The wind of his compassion is encompassing,
shaking the earth like spring thunder. Sprinkling sweet dew onto our defiled hearts and annointing perfect
enlightenment upon the trichiliocosm, he answers every request without exception. May the light of the
Tathagata’s relaxing five eyes harmonize with our fifth session. We conduct this offering on behalf of the
assembly wishing for repentance. We have now completed the fifth scroll of The Compassionate Place of
Enlightenment Repentance. We accumulate five kind of virtue and pay respects to the wondrous body of
five heavens, burn the five parts of true incense and light the torch of wisdom in five directions. The gathas
and praises and sung in one voice and five-colored flowers fly as we offer food and bow to the Buddhas.
We forward the supreme merit of contemplating and chanting the sutras to the attainment of Bodhi. After
attaining enlightenment, we will help the Dharmadhatu attain an auspicious birth. On behalf of the
assembly beseeching repentance, we repent any unrepented offenses and accumulate any unaccumulated
virtuous roots. May the five aggregates be empty, the five signs of deterioration nonexistent, the five roots
and five powers accomplished, the five coverings and five obstacles eradicated, the five kinds of heart
flowers illuminated, and the five pure precepts upheld. Now, thinking of our relatives, we hope that the
five fortunes will be perfected. To our past relatives, may the five illuminations be attained. To those in the
darkness of the netherworlds, may the wheel of suffering stop and may they all attain Bodhi. May those
who are vengeful have their hateful karma eradicated and be born in good realms. Following the text, we
repent and hope our offenses are eradicated. We look up at the flowing black silk, again, asking for
repentance.

nd moé qiu chan hui pu sa mdé hé sa
MmoAE R RO E R BT R G

Homage to the Requesting Repentance Bodhisattvas and Mahasattvas (3 times)

?;? Praise
. -

liAng huang chan wu juan gong dé yuan mié Towloni zui gin

£ 2 W.E K W B A B R ey B R, A

zhéng pu sé nan shéng di chan wén ju chu zui hua féi jié liao yuan
2 = ¥ T -

HOE R OB OB O, R X B R FE L R BT %o
chan lido zui %% % % 45 %.1ong hua san hui yuan xiang féng mi 1&

A 324 u6 ki shéng dao i X = >

M T R, wuemm o FoOE = & E g &, 5’@3%&%
gian qgin shou ji
oA L o
We wish that the merits from the fifth scroll of Emperor Liang’s Repentance will eradicate the devotees’
and deceased’s Five Grave Offenses. We personally enter the Bodhisattvas’ Unconquerable Stage.
Wherever this repentance is held, the offenses fly away like flowers. We have unraveled past hatreds,
repented past offenses. Doing so, our disasters are avoided and our fortune and wisdom are increased,
escaping suffering and being reborn in Trayastrimsa Heaven We wish to meet again at the three
assemblies of the Dragon Flower, where Maitreya Buddha will personally receive us.

nda mo léng hua hui pu sa mé hé sa

L3 2 N S 2% — s
Mo G E & R F TR GEW

Homage to the Bodhisattvas and Mahasattvas at the Dragon Flower Assembly (3 times)
Kneel as the master reads the prayers. After the prayers are done, arise and chant the following praise.
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?ﬁ‘% Praise

liang huang chan wu juan yi quan zhou hui xiang si én bing san yodu
%E'Vﬁ&oﬁ%&éﬁo@@@z@ﬁiﬁo

yuan jiang fa shui xi gian yoéu

bai chan zhdong déng zéng fu shou " 3 %+ % % # . han shéng di pu sa

AOBROR F OB R FouvrrrieE B R E R

wéi yuan ai na shou
B B X 8 X

We have now finished the fifth scroll of Emperor Liang’s Repentance. We forward this merit to the Four
Kindnesses and Triple Realm. The participants of the repentance will have their longevity enhanced. We
use the Dharma water to wash away our offenses. Our only wish is for the deceased to travel west. May
the Bodhisattvas of the Unconquerable Stage accept our only wish!

nd moé déng yun U pu sa mé hé sa

T = = = — o
Mo B T % E R E TR (G
Homage to the Cloud-Riding Bodhisattvas and Mahasattvas (3 times)
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Emperor Liang’s Jeweled Repentance
Scroll Six
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#F Praise

Raise Offering Lower Offering

chin xian rui bai cao shén qi qing cha ya didn chit xin xiang pén yu
A A F. B F E F F. X F L EE H A, B
ou zhan nei xué hua hur zhao zhOou gong an you chong xin  shui mo
B2 N T L . A N o B X FZ . R
wang néng tui j du huang hin zhén

I e BEHE % B B

Blossoms before spring! Hundreds of grasses have unique shades of green. The sprouts of tea leaves

emit a fragrance. Glorious snowy flowers sit in jade cups. Zen Master Zhaozhou’s koans have been born
anew. The demon of drowsiness can gradually bring moments of dusk.

nd mé pu gong yang pu sa mo hé sa
& 5 A& E R F T E GEW
Homage to the Universal Offering Bodhisattvas and Mahasattvas (3 times)
g;‘)gg V%n

jué huang shi jia shi lib nian zhi ki héng dao gud yuan chéng po liu yu
¥ 2 B, TF N FZXLHF A E X R, AR 5N B
zhi tian mé shén guang shan shud pu sa ji xiu ya liu du wéi juan shu
Z R BE. A X W B, EFBEFMBASHE A A B
zht zhuang yan shéng wén zhéng gud yu yu tong zud qian hou zhi wéi rao

Z o R, B M O X AA A M oA KB &,
shou ji zé liu hé qian kin ér zhén dong shudo fa zé liu shi hua yu vyi
BARLASESE R E B, R EHNSHEREA A
bin féen miao dé nan s én guang pu béi yuan chui ai min jian ci wei
My, W o2 R R L . B & X M. & &
chén shang lai féng wéi qiu chan zhong déng qi jian ci béi dao chang chan
ko £ R & B KB R F.AEFZELEE 5 K
fa ci dang di lid juan ru tan yuan qi xiang pén liu zhu déng ran liu
ko B wm H N A NE B &L F CH N K B AN
tian liu hua fé Iliu hé zhr gian kun lil wéi gong liu tian zhi gan xiang i
Ko7 & Mx & Z % W 55 %k M 55 X2 4 . F%
shdéu téou chéng vyin qgin hui gud qi€ nian qgiu chan zhong déng yin céng nang
R KRB BBEE A KK OE F. wo R
jié  gud gan jin shéng sui zhua liu gén fang Vi liang you liu shi pan yuan

Ho R B4 A BNMHR AL E R B NEE K
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tan lib chén zhi huan hua zao Iliu qu zht lun hui wang xiu liu nian zhi
o B2 o A BZIHEE B XA Z
zhéng yin  weéi yuan liu du zhi fan héng shéng shéng zhi nei ki gud wu

EOH.A B RAEZRE . £ & ZN.ER A
giébng shi shi zhi zhdong wang yuan bu jué an zé Xin huai hui guo yi jié
N > ﬁ ~
$H 2 P, X B R AR SR E, &g
jing chéng ming liu hé zhi da dé xiu liu du zhi chan wén ping liu shi
Moo N X RN A B L. B N
zhi kén qgieé jié liu qu zhi gian you yang kou jué huang ming xun jia bei
Z M RSB R T TR 2. O ek
Shakyamuni, the king of enlightenment, underwent six years of sufferlng practices. After attaining the
way, he conquered the demon of six cravings. Radiating heavenly light, the Bodhisattvas practice the six
paramitas. On behalf of their relative’s adornment, the Sravakas attain their fruition of supernatural
powers. Circumambulating forward and backward, may the Buddha accept us and make the worlds in
six directions tremble. When expounding the Dharma, flower rains down from the sky six times. His
wondrous merit is hard to conceive, his benevolent light universally shining. May he pity us and see our
sincerity. We conduct The Compassionate Place of Enlightenment Repentance on behalf of the assembly
beseeching repentance. We are now starting the sixth scroll. The incense is fragrant and is of twelve
grams. The lamps burn of the sixth heaven. Six flowers fly in the worlds of six directions. Six dishes are
offered to the violet figure in the sixth heaven. We sincerely take refuge in him, repenting our past
offenses. May all be mindful of the assembly wishing for repentance. The cause was planted in the
distant kalpas, but the retribution is felt in this life. Following our six roots, we let our six
consciousnesses wander. We craved the pleasures of the six defilements and created the six realms of
reincarnation. We have not practiced the true roots of the six thought method and we have not perfected
the six paramitas. In every life, we have experienced inexhaustible suffering and we have not severed
our illusory thoughts. Now, we are shameful and sincerely repent. With the saints of six harmonies, we

practice the repentance text of the six paramitas. In the six times, we are sincere, subduing the sorrow of
the six realms. We bow to the king of enlightenment, hoping that his support manifests as dark smoke.

Arise. The master will start chanting the first line. Then the congregation will chant the second line,
alternating. Bow after completing your line.

CI da béi min zhong shéng da xi da shé ji han shi
k A XA K R 4 X E XK & &K & &

To the one with great loving-kindness and great compassion, who pities sentient beings. To the one of
great happiness and great equanimity, who rescues and liberates sentient beings.

xiang hao guang ming yi zi yan zhong déng zhi xin gur ming |i
ZEINE S S TR D S < B ¢ £ 0% E U R & &
To the one with self-adorned marks, signs, and radiance, we, the assembly, wholeheartedly take refuge
gqi yun ci béi dao chang chan fa yi  XIn gul mlng san shi zhu

B R A HE O OBRE O — U R ,_t‘i’é:‘ﬁ%
We now start The Compassionate Place of Enlightenment Repentance, wholeheartedly bowing to the
Buddhas of the Three Periods of Time.
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nd mé gud qu pi poé sht fo
1% ﬁ"— 1@ %\‘ 1?% —’;’é- F {91% Homage to the past Vipasyin Buddha

nda mo shr qi

g & F FE B Homage to Sikhi Buddha
na moé pi shé fu

é'] fﬂ'— l‘;% /e‘:\ /% '% Homage to Vessabhu Buddha
na moé ju liu sun

@‘J %ﬂl’?‘- %] %’ ;qu 1% Homage to Krakucchandha Buddha
nd mé ju na han moéu ni

113 —“ﬁt }JéJ }]]S /é’r\ $ Je 4#' Homage to Konagamana Buddha
nd mo jia sheé

@ jj"’i— 349 % {9157 Homage to Kasyapa Buddha

nd moé bén shi shi jia méu ni
@ —‘“IE‘- Z}:\ gfﬁ 7]"% 7/ ﬁr‘ }E ﬁ% Homage to our teacher, Sakyamuni Buddha

nd moé dang lai mi 1é zun
1% ﬁ"— 'J’ % %\ ;]17 i1 ’@%’ Homage to Maitreya, the next Buddha

na mo liang huang hui shang fé6 pu sa
X 2% = 1%
M R 2 & b ofEF R G
Homage to the Buddhas and Bodhisattvas at Emperor Liang’s Assembly (3 times)

ci béi dao chang chan fa juan di liu
The Compassionate Place of Enlightenment Repentance
Scroll Six

ji€ yuan shi jié di jiu zhi yu
s BEF LR
Chapter Nine: Resolving Resentments and Hatred (continued)

jinri dao chang tong ye da zhong xian xiang si shéng liu dao chan
AHAE ol B, R EXR OE.RE Mm@ A SN, R
shéen €& yé jing yan you shén zé ku shéng wu shén zé ku mieé ér ci
B oK. & Fo g Al = A .8 F A F K ﬁ%nkb
shén zhé zhong ku zT bén san tad ju bao ji€ you shén dé wei jian
. R F X iiﬁﬁ]i&o%’*dﬂ%f—?—oﬁi%
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bi wd Xin shéng yuan gin xiang sud yi yuan dui bian yu liu dao rud bu

MRS, £ /B R B, TR R E kA E,FR

jie jié yu liu dao zhong hé shi mian i coéng jié zhi jié gi bu tong
Mtk AN P AT R . K FE . E R A
zai xiang yu jin i qi yong méng Xin shéng da can kui zud da chan

F. A FELAHA A AL F B oS, £ KX MK M KK
hui  bi shi yi nian gan shi fang fo yi bai duan chu wu liang yuan jié
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déng yi tong gieé wu tT tbu di  gur yr shi jian da ci béi fu
X — Jh W, B K, FARHE M, K A E

In today’s Dharma assembly, we, who have common karma, first repent for our physwal evil karma to all
sentient beings in four forms of birth and six paths of reincarnation. The sutras said that suffering comes
from our body. If there is no body, there is no suffering. Therefore, this body is the fundamental reason of
all sufferings. All three bad retributions are the consequences of this body. Others' behaviors can not lead
to our retribution, nor can our behaviors lead to others' retribution. The cause comes from our own
behaviors and the effect is our reward, not those of others. The offenses from one bad deed are boundless,
needless to mention the evil karma accumulated in our entire life. We only care about our bodies and do
not take into account that others also care about their bodies. We only care about our own suffering forget
that others suffer too. We only seek for our own peace and happiness ignoring that others also seek for
peace and happiness. Because of our ignorance, our mind discriminates between oneself and others.
Afterwards, we classify others into friends or enemies. Therefore, living beings that resent us are all over
the six paths. If this resentment is not resolved, when can we be free from six paths? Is it not sad that we
transmigrate from kalpa to kalpa without liberation? Let us bring forth the determined mind vehemently,
feel deeply ashamed and repent seriously. We must make this one sincere thought to reach the Buddhas

in ten directions. One sincere bow can eradicate countless resentments and sufferings. Together, we, with
utmost sincerity and urgency, bow and take refuge in the world’s most compassionate father.

Arise. Take turns chanting the Buddha names. Bow after each one you recite.
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Again, we take refuge in the Triple Gem of all realms in the ten directions. We hope to be blessed with
the power of Buddha, Dharma, Bodhisattvas, and all virtuous sages, so all resentful sentient beings of
four forms of birth and six paths can come to this Dharma assembly. Here, we want to repent and
apologize to them. Our fundamental ignorance, since the beginningless time, and our physical evil
karma being the cause and condition, have caused resentment with the sentient beings in the heaven and
human realms, the asura and hell realms, and the hungry ghost and animal realms. We hope to be
blessed with the power of Buddha, Dharma, Bodhisattvas, and all virtuous sages, so through today's
repentance, what we repent today can be eradicated and what we regret can be cleansed. We hope this
also helps all past, present, and future resentful sentient beings of four forms and six paths, whether they
are our enemies or not, whether their resentment is deep or not. We wish to no longer have the
retribution of triple realm, and can often encounter numerous Buddhas wherever we are reborn.

Also, we, who repent together today, since the beginningless cycle of birth and death, our physical evil
karma being the cause and condition, have caused resentment repeatedly in evil realms. It might have been
because of anger, greed, or ignorance that these three evil roots grew and resulted in our ten evil deeds
leading us to the habit of killing animals such as cows and sheep. It might have been because of planting
field and property, housing and residence, or because of money, that we killed sentient beings. Again,
since beginningless time, it might have been self-benefit that led us to stab sentient beings, lie, and pretend
to be doctors. Such offenses have caused countless sentient beings to resent us. Today, we repent for these
offenses and plead for their eradication. Again, since beginningless time, we might have starved sentient
beings, robbed food, forced sentient beings to eat salty and bitter food, and blocked water supplies. Today,
we repent and plead for the eradication of all such evil karmas and the resulting resentment.
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Again, since beginningless time, we might have murdered and are sentient beings’ flesh, let the three
evil roots control us, whip sentient beings, fed sentient beings poison and killed them. Consequently,
resentful sentient beings are countless and boundless. Today we repent for these offenses and plead for
their eradication. Again, since beginningless time, we might have distanced ourselves from the
enlightened teachers and associated with evil friends. Our three physical evil karmas resulted in
committing all kinds of offenses. We might have indulged in killing, killed innocent people, destroyed
ponds, filled ditches, disturbed and killed sentient beings and bacteria in the water. We might have set

fire to mountains or set traps to catch and kill fish and animals. Consequently, resentful living beings are
countless and boundless. Today we repent for these offenses and plead for their eradication.

o

Again, since beginningless time, we have not had a kind and compassionate mind. We have not treated
others equally. We might have cheated customers by using modified scales to our advantage. We might
have offended them with bad tricks. We might have knocked down others’ castles, stormed, and robbed
them. We might have stolen others’ belongings for ourselves. We were neither honest nor trustworthy.
Even worse, we might have killed. Consequently, resentful living beings are countless and boundless.
Today we repent for these offenses and plead for their eradication.

Again, since beginningless time, we have not had a kind mind and behavior. We might have made all
sentient beings in the six paths suffer severely, whipped family members leading to the improper
handling of relationship, tied and caged living beings, hurt them by stabbing or shooting, cut them into
pieces, skin, and cooked them. Consequently, resentful living beings are countless and boundless. Today,
we repent for these offenses and plead for their eradication. Again, since beginningless time, we might
have committed three physical offenses, four verbal offenses, three mental offenses, four serious precept
breakings, five grave offenses, and all other offenses. We might have relied incorrectly on our own fate
and disrespected holy spirits. We might have worried about others being superior to us.
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We might have been born in an upper-class family, were arrogant, offended people, and caused
resentment. We might have better knowledge and education than others, were arrogant, offended people,
and caused resentment. We might have had superior writing skills, were arrogant, offended people, and
caused resentment. We might have bragged about riches and luxury, were arrogant, offended people,

and caused resentment. We might have been sharp when debating speeches, were arrogant, offended
people, and caused resentment.

The origination of resentment from sentient beings may start when we interact with them relating to the
statue and a field of good fortune. It might have started when we interacted with monastics and
venerable Acaryas, schoolmates, family, and relatives. Consequently, resentments are countless and
boundless. Today, we repent for our offenses and plead for their eradication.

Again, since beginningless time, we might have caused living beings to resent us when we were in the
heaven and human realms. We might have caused living beings to resent us when we were in the asura
and hell realms. We might have caused sentient beings to resent us when we were in the animal and
hungry ghost realms. We might have even caused sentient beings in ten directions to resent us.
Consequently, our offenses are countless and boundless. Today we repent for these offenses and plead
for their eradication.
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Again, since beginningless time, we might have followed the evil views and not be ashamed because of
our jealousy, seeking to please others to get promotion and seeking for good reputation or self-benefit.
Only the Buddhas and great Boddhisattvas can fully realize such kind of resentment and its suffering
effects regardless of whether the offenses are serious or not, big or small. All these Buddhas and
Bodhisattvas kindly have us in their mind.

Since beginningless cycle of birth and death, we have done all evil deeds, whether we did it ourselves,
or urged others to do it, or were joyful when seeing others do it. We have taken away Triple Gem’
belongings, or urged others to take it, or were joyful when seeing others takes it. Whether this offense is
concealed or not, as all Buddhas and Bodhisattvas have known and seen, the amount of our offenses
shall make us descend to hell, reborn as hungry ghosts and animals, and reborn at all evil place or non-
decent borderlands. Today we repent for all these offenses and plead for their eradication.
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All Buddhas have inconceivable power. We make the resolve to liberate all living beings with our kind
and compassionate mind. Today, all Buddhas will witness our repentance to living beings in four forms
and six paths, parents, teachers, elders, family, and all relatives. We repent for our past offenses and hope
to resolve the resentments. We vow to make each resentful living being in six paths happy. All our giving
will no longer have the differentiation of friends and enemies. Our understanding of emptiness will help us
overcome all obstacles. From today until we attain enlightenment, may afflictions caused by resentment
stop, our three karmas will be purified and all living beings’ resentments be gone forever. We will reborn
in heaven and its jewelled halls at our wish. We will be able to practice the four immeasurable minds and
the six paramitas. One hundred fortunes will adorn our bodies and the thousand virtues will be complete.
We will dwell in the Surangama Samadhi and obtain Vajra body. We will have one thought to deal with
all six paths. We will be able to help them so that they don’t have anything left unsolved. Together we sit
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In today’s Dharma assembly, we, who have common karma, together have already repented for our
physical karma. Our physical karma is now purified, but not our verbal karma, which is also a reason of
all resentment. That is why all Buddhas caution us to not backbite, speak evil words, not to lie, and
engage in frivolous speech. We must know that frivolous speech causes trouble to relationships. The
trouble is bad and its retribution is heavy. Human beings in this world frequently have evil thoughts in
their minds, speak evil words, and do evil deeds. These three karmas harm sentient beings. Once sentient
beings are harmed, we resent and vow to seek revenge. Sometimes our vengeful wishes come true in this

life, sometimes the next. Such resentful sentient beings are all over the six paths. They are bound to seek
never-ending revenge. All of this is due to past wrong doings. It does not happen without reason.

We should realize that the three physical and four verbal karmas are the origin of all evils. Human
beings in this world who fail to be loyal to their nations and filial to their parents will have the severe
punishment of being thrown into a flaming cauldron when they die. Those who ordained but disliked
Buddhism will frequently be born in evil places. All resentment comes from our three bad karmas,
among which the verbal karma is the offense we have done the most. When retribution of verbal karma
happens, it is especially bitter and harsh, like a long night that never ends.
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In today’s Dharma assembly, we, who have common karma, transmigrate in six paths of reincarnation
because of verbal karma. Immoral language and frivolous talk inevitably bring evil retribution life after
life. Shouldn’t we be afraid of this and repent? Since we’ve had our consciousness until today, we have
been committing evil verbal karma. We have been very rude to all sentient beings of four forms and six
paths as well as to parents, teachers, elders, family, and relatives. When getting together with friends, we
often have immoral talks. We pretend existence is void and void is existence. We would say we don’t
see something when actually we see it, or vice versa. We would say we have not heard something when
actually we have heard it, or vice versa. We would say we have not done something when actually we

have, or vice versa. Such inversion is like turning the sky upside-down. We would benefit ourselves and
sacrifice others. And even worse, we might have destroyed other’s reputation.

When talking about ourselves, we give ourselves all sorts of merits and credits. When talking about
others, we associate all kind of evil with them. We even criticize sages; prejudge rulers; laugh at
teachers and elders; and slander virtuous advisors. We have no justice and don’t care about others. We
make others lose their lives, which will cause our own retribution of suffering and sorrow. A short time
of playing tricks is already enough to cause countless and serious offenses. How much more so when we
associate evil things with sentient beings on purpose? All of us together, since beginningless time,
because of verbal evil karma, might have caused resentment in heaven and human realms, in the asura
and hell realms, or in the hungry ghost and animal realms. We might have caused resentment with
parents, teachers, elders, family, and relatives. We now bring forth the kind and compassionate mind,
with the same practices as the Bodhisattvas, with the same vow as the Bodhisattvas. On behalf of
resentful beings, we take refuge in and bow to the world’s most compassionate father.
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Arise. Take turns chanting the Buddha names. Bow after each one you recite.
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Again, we take refuge in Triple Gem of ten directions and all space. We wish to be blessed with the
power of Buddha, Dharma, Bodhisattvas, and virtuous sages, so all sentient beings of four forms and six
paths be awakened and come to this Dharma assembly. If any of them is willing to come but unable to
because of bodily restrictions, may they be blessed with the power of Buddha, Dharma, Bodhisattvas,
and virtuous sages so they can come to accept our repentance of our verbal evil karma on their behalf.

Our fundamental ignorance since the beginningless time is caused and conditioned by our verbal evil
karma. Because our verbal evil karma, we have caused sentient beings in the six paths to resent us. May
with the power of Triple Gem, make resentful sentient beings of four forms and six paths in the past,
present, and future forever stop their resentment because of our repentance and forever cease their
resentment because of our regret.

All of us, since the beginningless time, because of our three evil roots growing into our ten evil deeds
and the four verbal evil karmas, have committed countless offenses. Our evil words might have irritated
and disturbed our parents, teachers, elders, family, relatives, and sentient beings. Our bad karma might
have come from lying to our parents, to our teachers and elders, to our family and relatives, or from
lying to all sentient beings. We might have said we didn’t see, hear, or know something when actually
we did, or vice versa. We might have lied and thus have the verbal karma because of pride or jealousy.
Such offenses are countless. Today we repent for these offenses and plead for their eradication.

Again, since the beginningless time, we backbit and thus have this verbal offense. When we heard
someone criticizing others with bad words, we couldn't keep it to ourselves. We had to tell one person
about what the other said and vice versa. Good friends then became enemies and suffer from a bad
relationship. Unintentionally, we might have caused two families to fight. We might have caused family
members to separate and thus becoming a broken family. We might have backbit and caused trouble
between a king and his advisers. Such offenses are countless and boundless. Today we repent for these
offenses and plead for their eradication.

Again, since beginningless time, we might have committed offenses because of frivolous talk as well as
meaningless and worthless talk. We might have irritated parents, teachers, elders and classmates. We
might have offended to the degree that all sentient beings in the six paths are troubled and affected. Such
verbal karma has caused countless and boundless resentful sentient beings to suffer. Today we repent for
these offenses and plead for its eradication.

May we be blessed with the power of the Buddha, Dharma, Bodhisattvas, and virtuous sages, who
witness our repentance today, to free us from all resentment of sentient beings of four forms and six
paths, collected in the past, present, and future. May we be liberated from all offenses, stop creating
resentments, which can send us back to the three evil realms, and avoid the suffer-filled retribution of
six paths.

Starting today, our we will give without discriminating between friends and enemies. We will be
harmonious with all people like water and with milk, make all relationships as joyful as Bodhisattva’s
first stage, and forever get along with our family and relatives in accordance with the Dharma. Starting
today until we attain enlightenment, we hope to no longer experience the retribution of Triple Realm.
We want to get rid of three evil karmas and the five worries of a beginner. We resolve to cultivate the
four immeasurable minds and six paramitas. We vow to practice the Mahayana to attain Buddha’s
wisdom. We hope that all wishes will be fulfilled, to gain the six supernatural powers, and fully
understand the causes and conditions of the past, present, and future cycles of birth and death. We wish
to attain Buddha’s three karma and five manifestations, Vajra wisdom, and fruition of wisdom.
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In today’s Dharma assembly, we, who have common karma, have already repented for our physical and
verbal karmas. Next, we shall purify our thought karma. All sentient beings transmigrate through cycle
of birth and death without liberation is often because of the accumulation of karma due to our thoughts.
The ten evil deeds and five grave offenses originate from mind with a single thought. Therefore, the
Buddha cautioned us not to be greedy, angry, ignorant, and not to have evil views. They will make us
descend to the hells and suffer endlessly.

Today we all see that our mind commands our consciousness like a king commands his officials. Evil
talks from our mouths and evil deeds via our bodies can lead to bad retributions in the six paths. We
shall know that since our mind causes our destruction, if we wish to repent, we should change our mind
first and then change our thoughts secondly. Why? The sutras said if we can control our mind and be
singleminded, then everything else works. We need to be aware that having a purified mind is the
foundation for liberation. Similarly, having a clean thought is the foundation for progress. A pure mind
and clean thoughts make sure that the retribution of three evil realms and all sufferings associated with
them won’t happen to us. However, it is easier to prevent physical and verbal evil karmas, but not
mental karma. The Tathagata, great sages, and all wise ones mind their physical and verbal karma. The
average person are usually not careful on these. They need lessons to turn them to benevolence.
Therefore, the sutras teach us to defend our mind like defending a city and to guard our speech like a
bottle guarding its contents. How can they not be guarded?

Since beginningless time, our ignorance had led us to attachment. Consequently, we have stayed in the
infinite cycles of birth and death. It also causes twelve kinds of sufferings, eight evils, eight difficulties,
and made us transmigrate among three evil realms and six paths. All these countless sufferings are all
because our mental evil karma causing resentment. Thought after thought, we never stop this kind of
mental karma that lead to all evil deeds. When things do not work out the way we want, we become
cruele. We might have killed beings without sympathy. When it relates to us, a slight pain seems
intolerable. When it relates to others, we worry that the pain is not harsh enough. When seeing others’
faults, we unilaterally spread this to all people. For our own fault, we don’t want others to know. We
should be ashamed for this kind of attitude.

Moreover, anger raised from the mind is a burglar of great path of enlightenment. Therefore, sutras said
nothing could rub our merits and virtues more than an angered mind. Furthermore, the Avatamsaka
Sutra said that an angry thought is most evil in all kinds of evils. Why? It is because an angry thought
can cause hundreds and thousands of obstacles. These obstacles include: not seeing Bodhi, not hearing
the Dharma, rebirth in evil realms, constant illness, being slandered, being born deaf, losing the right
thoughts, lack of wisdom, affinities with evil advisors, disliking sages and virtuous people, distancing
oneself from right view. It even causes us to deviate from Buddhism, the proper teaching, and descend
into the demon world, away from good and knowledgeable people, lack good roots, rebirth in families of
evil karma, live at remote frontiers, and so on. Such obstacles are inexhaustible. Since beginningless
time, we must have had countless and boundless angry thoughts. When we were angry, we might have
had confrontations with our family, not to mention the sentient beings of the six paths. We did not
realize how fiercely our anger was and how much affliction it causes.
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When we have desires, what things we don’t want? If things suit our purpose, then who can avoid to
cause karma? When an emperor is mad, dead bodies are lying along tens of thousands of miles. This

mental evil interrelates with our consciousness. It happens to both wise and stupid ones, high social
status and low level ones. None of them ever repent and regret for even one day.

In today’s Dharma assembly, we, who have common karma, are troubled by our anger. Although we
like to avoid anger thoughts, when the conditions arise, we commit evil karma. When can we leave this
suffering? Now that we know about our offenses, how can we not be regretful and change? Today we
are here together to sincerely repent for our offenses. Everyone must do it. With utmost sincerity and
urgency, we bow and take refuge in the world’s most compassionate father.

Arise. Take turns chanting the Buddha names. Bow after each one you recite.
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Again, we take refuge in Triple Gem in the ten directions and all worlds. May we be blessed with the
power of kindness and compassion, and boundless at-will power to liberate sentient beings of four forms
and six paths, parents, teachers, elders, family, and relatives, and repent for all resentment that we have
caused, whether those sentient beings are our enemies or not, whether the resentment is serious or not.
For all the past unresolved resentments, we repent and vow to resolve it. For future resentments not yet
being entangled, we dare not to make it happen. We earnestly pray for the power of Triple Gem to
embrace and protect us. We plead sadly for their protection so that we can be emancipated. All of us,
since beginningless time, due to our mental evil karma, have caused resentments in the four forms and
six paths, parents, teachers, elders, family, and relatives. Whether these resentments are serious or not,
we make the resolve for repentance. We plead for the eradication of all resentments.

Again, since beginningless time, our three evil roots conditioned our greed and our greed resulted in
greed karma. In the Dharmadhatu, we might have thoughts of taking all others’ belongings away for our
own use. We might have thought about occupying even those belongings from our parents, teachers,
elders, family, relatives, all sentient beings, divine beings. Such kinds of offenses are countless and
boundless. Today we repent for these offenses and plead for their eradication.

Again, since beginningless time, our angry mental karma burns us day and night without single moment
of rest. A small disappointment can make us become furious. It can make us offend all sentient beings,
such as whipping them, drowning them, starving them or hanging and binding them. Such offenses from
anger are countless. Today we repent for these offenses and plead for their eradication.

Again, since beginningless time, we were driven by ignorance. Our karma is from this ignorance. There
is no evil deed not done by us. We lack the right wisdom. We believed in evil speech and accepted evil
teachings. Such ignorance caused countless resentments. Today we repent for these offenses and plead
for their eradication.

Again, since beginningless time, we have commited the ten evil deeds and caused resentments and evil
karma. All our thoughts merely tried to take advantage of situations. We never stopped thinking this way.
We encouraged sentient beings to commit offenses. If things were not working in the way we wanted or
not suited our body and mind, our evil mind became even worse. We were playful and played tricks to
others. We did not treat others in the right way. We pleased others not in the right way and were not
ashamed for it. Such kinds of offenses are countless. They make us suffer bitterly in the six paths. Today
we repent for these offenses and plead for their eradication.

Since beginningless time, none of our physical, verbal and mental karmas have been virtuous. Such evil
karma is from all offenses committed when dealing with Buddha, Dharma, all Bodhisattvas and sages.
Such kinds of offenses are countless. Today we sincerely repent for these offenses and plead for its
eradication. Again, since beginningless time, we have committed three physical, four verbal, and three
mental offenses. The five grave and four heavy offenses have all been committed. Today we repent for
these offenses and plead for their eradication. Again, since beginningless time, our six roots reacted to
the six defilements producing six consciousnesses. This process has been full of delusion and inversion.
Our attachments to all conditions lead us to commit all offenses. Today we repent for these offenses and
plead for their eradication.

Again, since beginningless time, we often broke the precepts of maintaining dignified manners, precepts
of following all good Dharma, and precepts of helping all sentient beings. When we die, this will cause
us to often descend to the three evil realms: to hell where we have countless sufferings; to the hungry
ghosts where we are always hungry, thirsty, and troubled by the heat; to the animal realm where we eat
dirty food and suffer a difficult life. Even if we reborn as human beings, we will often be involved in
frivolous speech and believe in evil teachings. Thus, we be deviated from the right way and sink in the
sea of birth and death without liberation. Such kind of resentment from past, present and future resentful
sentient beings are countless. Only all Buddhas have fully realized and seen how much offenses we have
committed. Today we repent for these offenses and plead for its eradication.
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May we be blessed with the Buddhas’ power of great kindness and compassion, supreme supernatural
power, and power to make sentient beings follow dharma, to help us repent for all resentments we have
caused. For sentient beings of the four forms and six paths, whether there is resentment or not, we pledge
to be blessed with the power of Buddha, Bodhisattvas, and all virtuous sages, to extinguish all resenment.
Starting today until enlightenment, may all our karmic offenses be cleansed. We vow to leave the evil
realms and be reborn in the pureland, abandon a resentful life to gain a wise life, abandon the resentful
body to gain the wisdom body, abandon the sufferings of the evil realms and achieve ultimate bliss, be
mindful of the suffering in the evil realms and bring forth the bodhi mind, and practice incessantly until
achieving the Ten Grounds of a Bodhisattva. We vow to then come back to liberate all sentient beings.

In today’s Dharma assembly, we, who have common karma, wish to be purified and liberated through our
repentance and obtain the power of wisdom. May this repentance purify all sentient beings in the past,
present, and future, of four forms and six paths. We wish all sentient beings, starting today until
enlightenment, will often encounter all Buddhas’ Dharma bodies, thirty-two features, eighty kinds of
benevolence, see the Buddhas manifest into countless bodies to liberate sentient beings, and see the
buddhas radiate a fine white light from their foreheads to ease the suffering of hell.

Also, may we, who have common karma in today’s Dharma assembly, through our repentance merits,
starting today until enlightenment, will never have to experience the retribution of burning in hell, suffer
hunger and thirst as a hungry ghost, be killed as an animal, and as a human, never contract the four
hundred diseases, experience extreme heat and cold, be poisoned, and suffer hunger and thirst.

Moreover, may we, starting today, hold precepts, have no defilements, practice benevolence, be
appreciative, make offerings to our parents like making offer to Buddha, treat teachers and elders like
Buddhas, respect kings like the true Dharma body, and to treat others like ourselves.

Moreover, may we, starting today until enlightenment, fully realize Dharma meaning, be wise and
understand the Mahayana, understand the true Dharma, be enlightened without relying on others, have a
firm mind to seek Buddhahood, liberate boundless beings, and achieve supreme enlightenment equal to the
Tathagata.

In today’s Dharma assembly, both living and decceased beings witness for our vow to be reborn at a place
where sages live. In this place, a temple will be built to make offers to the Buddha on behalf of all sentient
beings. We will often be kindly embraced and protected by the Triple Gem. We will often practice
diligently without indulging in worldly joy. We will realize all Dharma’s void nature and we can make our
resentments turn to kindness. Our bodhi mind will not regress. Starting today, any small merit from our
virtuous acts will all contribute to enhance the strength of the above wishes.

If we are reborn as humans, we wish to be born in a kind family where a temple is nearby to make
offerings. Thus we can practice all good deeds and make close friend with teacher monks. We will be a
vegetarian. We will not have a defiled mind. We will not need a wife. We will be peaceful and help others
without expecting any fame in return. If we cannot be liberated, and are reborn as deities, we wish to be
strong Dharma protectors or deities who helps needy. As deities, we will not need food or clothes as they
are naturally provided. If we cannot be liberated, and are reborn as animals, we wish to live deep in the
mountains, chewing grass and drinking water without sufferings. If we walk out of our hiding place, we
won’t be captured. If we cannot be liberated, and are reborn as hungry ghosts, we wish to be comfortable
without the torture of extreme heat and be able to make other ghosts repent for past wrongs and bring
forth the Bodhi mind. If we cannot be liberated, and are reborn in hell, we wish to understand our fate and
make other suffering beings repent for past wrongs and bring forth the Bodhi mind. All of us shall always
keep the Bodhi mind and make it continuously grow. We humbly beseech all Buddhas in ten directions, all
Bodhisattvas and all sages, to witness us. Again, may all divine beings and four World-Protecting Kings,
those in charge of rewards and punishments, mantra upholders, dragons in the five directions, and eight
divisions of celestials and dragons witness this vow. We now sincerely take refuge in the Triple Gem again.
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Buddha Praises and VVows

The great sage World Honored One is majestic.

His three penetrating wisdoms thoroughly illuminates, as he is the king among saints.

He manifests into many bodies to rescue sentient beings, appearing seated in his place of enlightenment.

Celestial beings and humans bow and take refuge in him,

The eight sounds can be heard from afar, terrifying congregations of demons.

Shaking the trichiliocosm, his loving-kindness is well known.

Through his compassionate powers, he accepts all beings in the ten directions.

Taking them away from the eight difficulties, and they arrive at the hometown of Bodhi.

Therefore, he is called Tathagata, Arhat, Samyak Sambuddha, Vidyacaranasampanna, Sugata, Lokavid,

Anuttara, Purusadamyasarathi, Sasta Devamanusyanam, Buddha, and Bhagavat. Liberating countless

people, he relieves them from the suffering of birth and death. By the merit of today’s repentance and

pure praising of the Buddha, we wish that all sentient beings of four forms and six paths, from today
until attaining Bodhi, through the Buddha’s divine power, will be at ease.
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In the past, the Tathagata was absorbed in the six contemplations, his door of great compassion was
unspeakable. He practiced like this incessantly, for if he was strong, he body would not fail. With his
expansive compassion and immeasurable wisdom, he entered the six periods, perfected the six paramitas,
and was revered as the great awakened one, quickly bestowing his spiritual aid. We conduct this offering
of The Compassionate Place of Enlightenment Repentance on behalf of the assembly beseeching
repentance. We have now finished the sixth scroll. The incense smoke reaches the other shore, the
candles illuminate the honeycombs (of realms). With plates filled with seven exquisite offerings and tea
reminiscent of past springs, we offer them to the sages of this Dharma assembly and the Dharma
protectors who watch over this platform, transferring the acquired merits to all sentient beings. On
behalf of the assembly beseeching repentance, we wash away the obstructions accumulated in this life
and extend the joy of the sixth heaven. We also wish that our six roots will be as pure as the sun in the
sky, our six consciousnesses illuminated like the reflection of a toad in autumn, our six attachments and
six senses filled with the cause of Prajna, our six cravings and six dusts equal to the perfection of Bodhi,
and the six paramitas cover this world and all others. After perfecting the six paramitas in this world and
the heavens, may sentient beings of four forms and six paths all enter the door to liberation. May those

of the Triple Realm and three evil reams leave their confusion and suffering. Our attachments are still
deep, our offenses hard to describe. Again, we toil respectfully to the assembly, wishing for repentance.
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Homage to the Requesting Repentance Bodhisattvas and Mahasattvas (3 times)
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We wish that the merits from the sixth scroll of Emperor Liang’s Repentance will eradicate the devotees’
and deceased’s Offense of Six Roots. We personally enter the Bodhisattvas’ Apparent Stage. Wherever
this repentance is held, the offenses fly away like flowers. We have unraveled past hatreds, repented past
offenses. Doing so, our disasters are avoided and our fortune and wisdom are increased, escaping
suffering and being reborn in Trayastrimsa Heaven We wish to meet again at the three assemblies of the
Dragon Flower, where Maitreya Buddha will personally receive us.
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Homage to the Bodhisattvas and Mahasattvas at the Dragon Flower Assembly (3 times)

?ﬁ% Praise

liang huang chan liu juan yi quan zhou hui xiang si  én |n san you
;7]% E 'Iﬁ o —/;\— %; EJ /.i.\ i@ o 3@ “L’J ‘ZQ /%‘J_;‘ E— ﬁ
bai chan zhong déng zéng fu shou i % & % qfr"yf[f xian qian di  pu sa
AR F BB F.prrerrin AW R F R

wéi yuan ai na shou

We have now finished the sixth scroll of Emperor Liang’s Repentance. We forward this merit to the
Four Kindnesses and Triple Realm. The participants of the repentance will have their longevity
enhanced. We use the Dharma water to wash away our offenses. Our only wish is for the deceased to
travel west. May the Bodhisattvas of the Apparent Stage accept our only wish!
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Homage to the Cloud-Riding Bodhisattvas and Mahasattvas (3 times)
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Homage to Dharma Protector Skanda, the Honored Celestial Bodhisattva
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